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В статье расматриваются причины современного возрождения дохристианской духовности. В качестве исследуемого материала используются тексты, написанные российскими Родноверами. В этих текстах прослеживаются девять основных тематических направлений. Эти направления разделены на три категории, обозначенные как «возрождение национализма», «природная религия» и «новая эра древней духовности». С теоретической точки зрения статья предстваляет собой социологическое исследование современной религиозности. В статье указано, что Родноверие, как разновидность возрождающегося язычества, обращается к проблемам, являющимися центральными во всех современных религиоведческих дискуссиях. Таким образом Родноверие рассматривается как один из участников дискуссий которые объясняют и таким образом вносят свой вклад в развитие такох тем, как «глокализация» мира, отчуждение в современном мире, чувства нестабильности и беззащитности. 

The article examines the reasons for the contemporary revival of pre-Christian spirituality. As a material, the analysis uses texts, written by Russian Rodnovers. Within these texts, nine themes are detected. These themes are divided into three categories that are named as «nationalist revival», «nature religion» and «new era of old spirituality». Theoretically the article draws on sociological study of late modern religiosity. It is noticed that Rodnoverie interpretation on the revival of Paganism often addresses themes that have been central in theoretical discussions on the challenges of contemporary religiosity as well. Thereby, Rodnoverie is looked at as a participant in societal discussions that comments on and contributes such themes as «glocalisation» of the world, modern alienation and feelings of insecurity and uncertainty.

Why is the Old Spirituality Reviving?
Rodnoverie is a religion that seeks to revive pre-Christian Slavic spirituality. It is a part of international group of contemporary Pagan religions that can be found in virtually all areas with European origin population. In the West, numerous studies have noticed contemporary Paganism to be one of the fastest growing new religions [1, p. 1], and there are some indications that the same holds true regarding the Rodnoverie in Russia. Although the religion is still rather marginal, an interesting question is, how come the «old religion» that was for centuries thought of as history has revived in such vigour. Pagans themselves, and Rodnovers among them, often declare their religion to provide meaningful answers to contemporary people and contemporary society. The aim of this article is to examine these explanations for the revival of pre-Christian faith provided by Rodnovers. 

Methodologically the analysis draws on sociological narrative analysis. It has been generally agreed that narrative is an innate way for people to understand the world and to make logical causal connections. Consequently, narrative is an effective form to explicate and promote alternative points of views for various societal agents [2]. Considering the subject of Rodnoverie I find narrative approach especially relevant, because Pagans themselves use it very consciously. Pagans have well appropriated the idea of Lévi-Strauss, according to which «myths are thinking in us». Thereby, as a method to uncover and present Pagan outlook, Pagans often reinterpret (or disclose old interpretations) and open for discussion prevalent cultural myths and narratives. 

As a source material I use published literature written by Rodnovers. With thematic analysis I have detected ten narratives that are, nevertheless, often intertwined. Although these themes occur in virtually all Rodnoverie texts and groups in some form or another, there are some significant differences in how they are interpreted and in which ones of the themes get more emphasis. In fact, one of the most prominent features of Rodnoverie, as well as contemporary Paganisms in general, is heterogeneity. This characteristic can even be said to be intrinsic for the religion that stresses personal experience and avoids rigid dogmatism. Thereby, by analysing the different interpretations on the revival of Rodnoverie, I am also trying to outline this diversity. The themes that I have detected on Rodnoverie interpretations on the reasons of the revival of pre-Christian faith I have divided into three groups that loosely correspond the divisions within the Rodnoverie movement.

Rodnoverie movement. 
In approaching the heterogeneity of Rodnoverie, I am applying a typology of the movement presented by Gaidukov as a preliminary heuristic framework. Gaidukov divides Rodnoverie movement into three categories according to their main orientation: nature-oriented, nationalistically oriented and «folkloric-play» part of the movement [3, p. 30]. The specification that Gaidukov uses, the «main orientation of interest» is indeed vital because the groups notably overlap. Consequently, there inevitably is some amount of arbitrariness and subjectivity in bracketing the categories. For example, nature is central value in most of the nationalistically oriented fraction as well, and nationalism manifests in some form in virtually all Rodnoverie groups. Nevertheless, the division is very real as was proven by the famous controversy over the Bitsa Appeal [4]. Thereby, ambiguities and controversies do not necessarily dismiss the typology, but they do compel into careful explication of the concepts. 

By «nationalistically oriented wing of Rodnoverie» I refer to the parts of the movement, which place nationalist concerns into the very core of religion. This nationalism may manifest as a political ideology, as a coherent worldview basing on essentialist notions on ethnicity and nations, or as an aspiration to promote national interests. In most of the cases, Rodnoverie nationalism also is ethnic nationalism, that is, the point of reference is Russians as an ethnic category ad not so much Russians as citizens of Russia. I include to this category such clearly religious organizations as Union of Slavic Communities of Slavic Native Faith and Soyuz Venedov, as well as more politically oriented fractions, such as the «Kontseptsiya Obshchestvennoi Bezopastnosti» [5, p. 150–152].

For many believers, Rodnoverie is first and foremost a native faith (rodnaya vera), but Paganism may also be characterised as earth-base nature religion that celebrates diversity and thus promotes ethnic tolerance as well. Naturally, these two perceptions are not necessarily exclusive. There are, nevertheless, differences in which one of these aspects get more emphasis. One of the thumb-rules is that the communities which revere Perun often are more militarily inclined, whereas the followers of Veles are incline to mystical-philosophical approaches [6, p. 170]. For the purposes of analysis this division naturally is too vague. The most prominent Rodnoverie organizations that can be regarded as representing the tolerant, nature-centred orientation is the Circle of Pagan Tradition, but there also are other independent communities that share similar outlook. 

The third group in Gaidukov’s analysis is reserved to reconstructionist groups that simulate ancient culture. Even though the hobby (or a lifestyle) can be an avenue to Rodnoverie, it should not be forgotten that some practitioners of reconstructionism are Christians. Therefore, I would rather see reconstructionists as a as distinct category cross-sectioning Rodnoverie. What I agree about with Gaidukov is that there is a branch of Rodnoverie that distinguishes itself by religious syncretism. This group also has notable affinity with Russian esoteric tradition with such precursors as Elena Blavatsky, Nikolai Rerikh and Danil Andreev. In this category I have included such best-seller authors as Asov and Shemshuk, and such groups as the Ingliistic Church that are syncretistic and provide esoteric wisdom to their audience. According to Zorina, Russian esotericism of the end of the 20th century differs from its Western counterpart in its patriotism and protest of liberalism and bourgeois, or what Zorina describes as «antiweberian» spirit. Zorina claims that the phenomenon’s popularity can partially be explained by its similarities with Russian tradition of philosophising. She even argues that contemporary Russian esotericism has functioned as a bridge between atheism and religiosity for Russians with Soviet atheist upbringing. Furthermore, according to Zorina, esotericism has transmitted Russian culture to post-Soviet generation and fulfilled an important societal task of contradicting purely utilitarian and consumerist values [7, p. 40, 268–272, 282]. 

Nationalist revival. 
The first narrative on the revival of pre-Christian spirituality refers to Rodnoverie as Russian (or Slavic) national reformation. The ancient pre-Christian faith is assessed to be the inherent Slavic or Russian form of religiosity, and Christianity is rejected as a foreign influence. The perception may be connected to some messianistic ideologies that juxtapose materialistic, decaying West with Slavic idealism and spirituality. This narrative can be divided into three themes that I have named as follows: «Saving the nation», «saving the culture» and «international politics and anti-globalisation».

The first of these themes, «saving the nation», suggests that national religions are more in concordance with the genetic, mental or environmental characteristics of a given nation or ethnic group. Consequently, the own (rodnaya) religion is claimed to provide more meaningful answers  and experiences to people than foreign ideologies. Given that native religion is inscribed to people, it is claimed that by reclaiming this tradition people will become more fulfilled and balanced. According to this narrative, realisation of national instincts will also facilitate societal solidarity. In the Russian history, such foreign ideas as Christianity, Marxism or Western liberalism are seen as cause for many misfortunes that nationalist-religious revival is trusted to correct. To sum up, nationalist revival is vital because of the impending societal, environmental and political problems. 

Nationalist interpretation of Rodnoverie can also be presented on a very individual and concrete level by using such metaphors as «spirit, blood and soil». In these interpretations, religion and affection to ones living environment is seen as equally deeply inscribed to people as love to our children or parents. The native gods inhabit and manifest both in the native environment and in people as their descendants. Denying these commitments impairs individual, but also has harmful consequences on societal level. The narrative emphasises that people have responsibilities that corresponds their place in the world. Just as parents are rightfully expected to take care of their children, ancestors also deserve honouring and remembering, and the land respect and cultivation. To become a Ronover, people do not have to learn or adopt any religious teachings; it is enough for a man to reconnect to ones natural instincts, to feel the blood in his veins and soil under his feet.

The interpretation of the revival of Rodnoverie as an ethnic religion can also be recounted in a cultural context. The central anathema in this narrative is the «McDonaldisation» of the world [8]. Globalisation is criticised as an abusive imposition of American worldview and values on other nations and other cultures. The triumph of supranational culture is charged of destroying the diversity of national cultures. Furthermore, it is claimed that globalisation cuts people’s cultural roots thus causing complex feelings of alienation. In this narrative Rodnoverie appears as a guarantee of the native culture which can revive, preserve and transmit Slavic heritage. 

The third narrative, «international politics and anti-globalisation», also stresses the importance of reconstructing genuine and authentic national values, but while the previous  theme refers to cultural or psychological domain, liberation from foreigners or foreign political and economic influences is more central concern in this narrative. The Baptism of Russia is claimed to remark the beginning of a rule of foreign «occupants» that continue to enslave and exploite Russia. Although Russians or Slavs are the primary point of reference, the sphere of solidarity may also comprise all «white» people.

Placed in political framework, the nationalist narrative of the revival of Rodnoverie draws attention on the processes of centralisation of global political power. Depending on the interpretation, the centre of the imbalanced power structure may be United States, financial capital or the «Zionist-Masonry conspiracy». As globalisation is seen diminishing the possibilities for national-decision making, new forms of governance are called forth. While some Rodnovers propagate an idea of ethnically uniform state, others are more engaged in trying to envision alternative forms of global politics that would avoid the problems of unipolar world-order. Although this narrative is politically oriented, Pagan values of nationalism and diversity are often evoked in these models.

Nationalistically oriented explanations on the revival of Rodnoverie reflect sociological debates on globalization and its effects on modern religiosity. At first sight, Rodnoverie appears as an exemplary case of a nationalist defence-reaction that seeks to rescue the nation-states and the system of homogenous national cultures. A closer look reveals that the picture is much more complex. Apart from the nationalist projects, Rodnovers are also envisioning alternative prospects for globalisation. In other words, they are presenting ideals on how globalisation could ensue in more righteous and sustainable terms. 

Nature religion. 
In the second narrative, Rodnoverie is presented as a nature religion basing on tolerance and joyful reverence of plurality of life. According to these perceptions, it is the dead-end of hegemonic universalistic world-views that has boosted the interest in and need for Pagan outlook. Utilitarian conception of nature is asserted to have led humanity into the verge of an ecological catastrophe which can be avoided only by transmitting the sacred from transcendence back to nature, and by establishing more equal and respective relationship with it. Three themes occur within this group; «ecological crisis», «multiplicity of truth», and «grass-root, egalitarian communality».

Ecological problems that are facing contemporary world is a theme that occurs in virtually all Rodnoverie interpretations on the reasons of the revival of Paganism. Rodnovers point out that disrespectful and utilitarian attitude towards nature has pawed the way for the ecological crises. This development is linked to Abrahamic traditions and Christianity in special. It is claimed that denigration of «mundane» world in favour of the spiritual realm has allowed the destruction of nature. Paganism, on the other hand, appreciates the sacredness of immanent, thereby acknowledging the value of natural realm and promoting ecological responsibility. As far as fundamental changes in people’s attitudes toward nature are seen necessary in preventing a total ecological disaster, Paganism is regarded as a spirituality that is able to respond to the most critical problem of contemporary world. 

The narrative, the «multiplicity of truth», links changes in religiosity with historical development of society. The emergence of dogmatic and exclusive form of religiosity is noticed to coincide with the formation of centralized power. This historical phase marked the beginning of the era that Rodnovers describe as the dominance of «monoreligions» and «monoideologies». Feudal system based on the idea of one king and one religion that veneered one god. In its pursue of technical advancement, European civilization relied on mechanist understanding of the world that was believed to provide universal truths. The problem with these is, according to Ronovers, that reality cannot be reduced into one-dimensional explanations. Instead, «monoideologies» have caused suffering as people have been compelled to believe and adjust into «truths» that have contradicted their personal experience. Furthermore, attempts to compress people into ideological uniformity by suppression have regularly failed to solve societal problems that it has faced. As far as «monoideologies» and «monoreligions» have proven untenable, Rodnovers call for a wider perspective on world. Instead of rigid, abstract models on how world should be and what people should feel and believe, we should instead carefully look around to see what the world really is. In this narrative, Paganism has the role of being «folk dissent». Paganism is seen as a vernacular religion in contrast to religions imposed from above. Secondly, Paganism is portrayed as creative, innovative spirituality that provides alternatives to dominant worldview and new insights and viewpoints. 

Rodnoverie conceptions on the crisis of «monoideologies» has close affinity with postmodern «death of big narratives». Rodnoverie perception seem, however, less ironic and more optimistic. Like postmodernist, Rodnovers trust that the bankruptcy of monoreligions has disillusioned people into the extent that they are not any more so prone to adopt preset truths uncritically. Unlike postmodernists, however, Rodnovers do not see the outcome to be cynical nihilism, but an increase of reflective responsibility. This Rodnoverie narrative is often attached to an idea of certain maturation of humanity. While such religions as Christianity or Islam articulate clear ethical rules and norms, Paganism leaves moral issues onto peoples own conscience. It admits that there is not necessarily any definite moral rules that would apply always and everywhere. Instead, Rodnoverie encourages people to reflect their own actions thoroughly. Paganism does not rely on divine feedback or punishment but reminds that people must live with the consequences of their actions. The underlying conviction also presupposes that innate morality is more genuine and more effective than morality that bases on outer surveillance or threats of punishment. 

The last theme in this group discusses the ideals of solidarity and equality. Rodnovers are actively exploring genuine forms of communality both theoretically and in practice. It is claimed that modern world has turned human relationships mechanist and utilitarian. According to Rodnovers, this individual isolation is coupled with distorted forms of societal hierarchy, which manifest, for example, in the opposition of rulers and people. Rodnovers often remind that individual life becomes meaningless without the community, but they also emphasise the mutual responsibilities of both individual and community. What Rodnovers are seeking to establish is communality that bases not on coercion, but on feelings of connectedness and solidarity. 

Communality is discussed theoretically in many Rodnoverie texts, but Rodnovers are also realizing these ideals in their communities in practice. Rodnoverie community has its leaders or «elders» that have gained their position because of their qualities. Nevertheless, the egalitarian nature can, for example, be seen in the form of circle in which rituals are conducted. Thereby, there is no dichotomy between the priest as a mediator and the adherents as passive attendants. 

In these three themes Rodnovers directly address modern fragmentation and anomie that has been one of the most central issues in sociological discussion on late modern religiosity as well. In modern world, people have several competing frames of orientations, values and – spiritualities to choose from. In consequence, religion retreats into private domain and becomes an individual matter of preference. Paradoxically, the traditional role of religion has been to provide commonly shared worldviews and values. In a heterogeneous modern society religions are thus balancing between holding on to the exclusivity which restricts the number of believers, and, on the other hand, of attracting wider support in the expense of being unable to have a profound affect on the life of the adherents. What Rodnovers are suggesting is quite a new kind of approach that seeks to combine tolerance of individual experience and the possibility of some basic commonly shared «rules» and values. Correspondingly, they are also aspiring to establish new kind of solidarity that would not be threatened by individual freedom but, in contrast, base on voluntary commitment.

The new era of old spirituality. 
To the third group I have gathered narrative themes that occur or are common in mainstream esoteric and alternative spirituality as well. I have distinguished three different themes that are; «cosmic cycles», «urban alienation» and «back to the real thing». 

To bolster other explanations, Rodnovers often evoke astronomical theories on cosmic cycles. As Western Newagers, Rodnovers may believe that the beginning era of Aquarius marks a paradigmatic change in the history of humanity. Parallel Indian concept of the end of Kali Yuga is also used in Rodnvoerie discussions. In addition, ideas on cyclic changes may also be explained in the framework of such civilization theories as the model of history formulated by Lev Gumilev. As mentioned earlier, these notions on cosmic or historical cycles are usually combined with other explanations. That is, astronomic changes are not necessarily believed to cause changes without people’s efforts.

The second theme under this rubric addresses urban alienation. According to this interpretation, Rodnoverie can answer such problems of modern city-life as the unhealthy, polluted living environment, hazards of industrially produced food, and the emotional and psychological stress of urban environment. Numerous Rodnovers are interested in newly emerged movement of eco-villages. This concern also has much wider resonance in Russian society, as is attested by the popularity of the movement «Anastasietsy». Although not all Rodnovers seek to move to countryside, an aspiration to revive the connection to the living environment permeates the movement. One of the main functions of Rodnoverie ritual is to connect people with natural cycles. Establishing this connection is essential within all Rodnoverie groups that believe that a human being cannot live fully if he is separated from nature.

In many Rodnoverie narratives the revival of the religion is linked with calls to abandon illusionary values and way of life in favour of tradition. Therefore, I have named the last theme of Rodnoverie narratives as «back to the real thing». The criticism of misleading, illusionary worldviews also has some links with the division of immanent and transcendence. While in the earlier narratives the theme referred to divinity and ecological concerns, here the point of reference is at the same time more concrete and, on the other hand, concerns very fundamental questions on ontological and epistemological certainty. Again, Rodnoverie urges people to re-orientate from grand, virtual ideals into the small, but important things of their immediate living environment. This narrative suggests that contemporary people are pursuing goals that are not making them happy and that they should therefore make a thorough re-evaluation of their values and priorities. A nice examplum of this kind of argumentation is a discussion of the old tradition of trousseau by Novikov-Novgorodets. First the writer juxtaposes handmade clothes and linen with impersonal, low quality industrial products. The tradition gets, however, wider importance as it is linked with larger issues of human relationships. According to Novikov-Novgorodets, a bride that spent years in preparing trousseaus was probably also very careful in seleting the husband and the house that would be worthy of such an input [9, p. 14]. Thereby, in Novikov-Novgorodets’s text, trousseau symbolises not only an alternative to material disposable culture, but also to the disposable human relationships. 

From sociological perspective, the theme «back to the real thing» can be directly linked to the problem of modern uncertainties, but the different interpretations of the theme reflect most varying points of departure. The narrative echoes tendency of late modernity that Inglehart calls the rise of «post-materialist» values [10], and the growing criticism of consumptionist way of life attached to ecological awareness. On the other hand, the theme is often interpreted in a conservative framework that emphasises the rejection of modern multivocality of world. For example, caste system may be promoted as an alternative to complexity of modern society, or rigid, essentialist gender roles preferred to modern negotiable notions on sex and gender. Occasionally this kind of conservatism is in contradiction with the ideal of Paganism as a tolerance and embracing individual experience. 

Conclusions. 
There is no one form of Rodnoverie and no one way of explaining why the spirituality has recently revived with such vigour. Although Rodnoverie explanations on the matter usually have many similarities, the themes in these narratives may also diverge and occasionally even conflict. Nevertheless, they all seem to address very similar issues and problems of contemporary world that are central in the sociological study of late modern religiosity. Rodnovers discuss «glocalisation» of the world, modern alienation and feelings of insecurity and uncertainty. The answers that Rodnoverie provides to these problems are by no means straightforward. Instead, Rodnovers are engaged in continuous negotiations and debates on these issues. On the other hand, this kind of rich and complex reflection possibly is one of the reasons why people find Rodnoverie and Paganism as meaningful and rewarding way of looking at the complexity of the (modern) world.
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